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Chapter 1

Introduction to Biblical Hermeneutics

Hermeneutics—from the Greek god Hermes (messenger of the gods), is the science and art of biblical interpretation – from the Greek Hermeneutika – herme = message,  neutika = analysis

General Hermeneutics—study of those rules that govern the entire biblical text, including historical-cultural, contextual, lexical-syntactical, and theological analyses

Special Hermeneutics—study of those rules that apply to specific genres, such as parables, allegories. Types, and prophecy

Hermeneutics is related to other fields of Biblical study in the following conceptual order:

1. canonicity—the differentiation of those books that have been deemed to be divinely inspired and those  not

2. textual criticism (lower criticism)—attempt to ascertain the original wording of a text. With no original manuscripts extant, comparison of various manuscripts approximates originals

3. historical criticism (higher criticism)—study of the authorship of a book, dating of composition, historical circumstances surrounding composition, authenticity of contents, literary unity

4. hermeneutics—process of exegesis, application of principles of hermeneutics to arrive at a correct understanding of the text (ex—out of— as opposed to eisegesis, reading meaning into a text)

5. biblical theology—study of  divine revelation as given throughout the entire Bible, a historical method attempting to show development of theological knowledge

6. systematic theology—organization of biblical data into logical system of topics, places together all information on a given topic, such as nature of God, afterlife, angels, etc.

The Need for Hermeneutics  Pg 19-20
Hermeneutics necessary because of blocks to spontaneous and accurate understanding of Biblical text:

1. historical gap

2. cultural gap

3. linguistic gap

4. philosophical gap

Hermeneutics must take into account all differences between the time, culture, philosophy and language of the authors and our own in order to avoid serious misunderstanding of biblical texts.

Alternate Views of Inspiration  Pg 20-22
Three major views of inspiration of Scripture affect hermeneutical processes, that is the imputed meaning of texts.

1. Liberal position—Bible as great literature, authors transcribing primitive Hebrew religious conceptions. Akin to literary inspiration where writers, not text, were inspired like other great writers. Focuses on redactors, how information was  compiled and growing spiritual awareness over time. 

2. Neoorthodox position—Much variation, but majority believe that God is revealed in mighty acts, not words. The words of Scripture attributed to God are human understanding of the significance of God’s actions. The Bible becomes the Word of God when it is read and becomes personal and significant for individuals. Focus is on demythologizing texts to uncover the existential truth.

1. Orthodox position—Text as well as authors are inspired,  so text is “God breathed” and uncontaminated by limitations of authors.  Scripture is an objective truth deposit, so hermeneutics is especially important for accurately uncovering the truths in text.

Controversial Issues in Contemporary Hermeneutics

Validity  Pg 22-25

(most crucial issue)

Is there one meaning to text or multiple? If multiple, how distinguish the most valid meaning?

Is valid meaning determined by the author or by the reader? If by the author, then there is only one valid meaning; if by the reader, there are unlimited valid meanings.

Orthodox View- God is ultimate author who determines meaning; only one valid meaning to text, but may have multiple valid applications.

Double Authorship  Pg 25-27

Orthodox View─Human and divine authors worked together to create Biblical text. Then are there separate meanings from the human and divine authors. If so, does the divine meaning supercede the human.

Sensus plenior─Is there a fuller sense or meaning than that intended or comprehended by the human author? 

Yes- Prophets seem not to fully understand the meaning of their prophecies as attested in 1Peter 10:12.

No- Prophets understood full meaning, but not time of fulfillment or full implications of prophecies. Still just one meaning implied. Further, having double meanings opens way for unlimited eisegetical interpretations.

Literal/Figurative/Symbolic  Pg 27-29

Violence to meaning of text will result if literal meaning is applied to figurative text and vice versa. Text must be interpreted as intended by author whether literal, figurative, or symbolic. Difficult to apply, but context and syntax help determine author’s intent for given passage.

Spiritual Factors  Pg 29-31

Does spiritual commitment/state of interpreter affect hermeneutical ability?

No- Equally intellectually prepared/trained exegetes will interpret equally well.

Yes- Spiritual commitment/lack influences exegete’s ability to perceive truth. Scripture is cited to back up this school of thought.

Moderate View- Although truth is deposited in the text, available to all, spiritual commitment opens exegete more fully to truth. In other words, beliefs of exegete tend to influence objectivity of hermeneutics. However, it is unnecessary to rely on spiritual intuition that is not supported by objective understanding of text for full interpretation.

Inerrancy  Pg 31-45

Conservative position: Scripture wholly without error

Liberal position: Without error on matter of salvation/faith, but not historical or other details

Testimony of Jesus

1. Treated historical narratives as fact

2. Used stories as illustrations most unacceptable to modern critics, i.e. Noah, Jonah, Sodom/Gomorrah

3. Used OT scripture as authoritative court of appeal in conflicts with Scribes/Pharisees

4. Taught that nothing could pass from the Law until all was fulfilled

5. Used Scripture as rebuttal to Satan’s temptations

Objections to Inerrancy Pg 35-43

1. Jesus used Scriptures in a non-literal fashion

2. Jesus accommodated pre-scientific views of his time

3. Jesus’ kenosis, emptying, emptied Him of knowledge of Scriptural error

4. Views expressed by Jesus belong more to Gospel writers that Jesus himself

5. Since inerrancy is claimed only for autographs, (non-extant) inerrancy is moot point

6. Inerrancy can be claimed for the Gospel (salvation message) but not all Scripture. Distinction made between revelational matter and non-revelational.

7. Important issue is a saving Christ, not inerrant Scripture. In orthodox view, though, Christology can’t be separated from inerrancy. Since Jesus taught as if Scripture was inerrant, He was either deceptive or limited in knowledge, both of which would violate attribute.

8. Some Biblical passages seem to contract each other or modern science

9. Inerrancy proved with circular argument: assumption of inerrancy to Bible testimony to conclusion of inerrancy. A modified argument inserts Jesus into equation: assumption of basic Bible trustworthiness to proof that Jesus is Son of God to proof that Jesus is infallible to Jesus’ claims that Scripture is infallible to conclusion that Bible is inerrant. 

Conservative Conclusion

Bible is inerrant within the parameters of precision intended by authors

· Numbers often are approximated

· Quotes are often paraphrased

· World is often described in phenomenological terms (i.e. as it appears to humans)

· Quotes from men or Satan are paraphrased accurately without affirming truth of content

· Sources quoted by Scripture writers for specific passages does not imply that the source used is always correct in other matters

Chapter 2

The History of Biblical Interpretation

Ancient Jewish Exegesis  Pg 48-53

Ezra—mid 5th cen BCE

· Credited as the first biblical interpreter (Neh 8:8)

· Jews had lost understanding of Hebrew during Babylonian captivity

· Ezra translated Hebrew text into Aramaic adding explanatory notes

· Scribes began process of carefully copying texts

Rabbinic Tradition

· Shortly after Ezra, rabbis began tradition of increasingly radical interpretation

· Presupposed that God is author of scripture

· That there are numerous meanings in any given text

· Every incidental detail of text possessed significance

· Eventually, every figure of speech, parallelism, synonym, word, letter, and even the shapes of letters had hidden meanings

· Letterism—undue focus on the letters of words of scripture—created great textual speculation

Types of Exegesis

· Four types by time of Christ

· Literal—also, peshat, served as basis for other types rarely used in Talmudic lit; expected to be known by all

· Midrashic—emphasized comparison of ideas, words, phrases found in more than one text; found meaning in texts through reference to other texts. Contributed to trend toward more liberal interpretation; began to disregard context, combined similar texts whether or not referring to similar concepts, gave significance to incidental aspects of grammar.

· Pesher—mainly aspect of Qumran communities, borrowed heavily on midrash, but focused on eschatological elements, prophetic meanings.

· Allegorical—based on idea that beneath the literal meaning of Scripture lay true meaning. Saw literal meaning as immature level and allegorical for the mature. Allegorical should be used:

1. If literal meaning says something unworthy of God

2. If statement seems contradictory to other Scriptural statements

3. If record claims to be allegory

4. If expressions are doubled or superfluous words used

5. If repetition of something already known

6. If expression is varied

7. If synonyms are employed

8. If a play on words is possible

9. If anything abnormal in number or tense

10. If symbols present

· Of these, only #3 and #10 are valid from conservative point of view

New Testament Use of OT  Pg 53-58

Approx. 10% of NT is direct quotations, paraphrases, allusions to OT; all but 9 OT books represented. NT provides significant body of literature illustrating interpretive methods of Jesus and NT writers.

Jesus’ Use of OT

· Treated historical narratives as fact

· Drew applications from normal/literal meaning of texts as opposed to allegorical

· No tendency to divide text into two level of meaning—superficial vs. mystical

· Denounced the way religious leaders’ casuistic/specious methods that set aside normal meaning of text in favor of their own traditions

· In NT record, Jewish leaders never accuse Jesus of misinterpreting Scripture

· When Jesus does use text in way unnatural to us, usually a legitimate Hebraic or Aramaic idiom or thought pattern that doesn’t directly translate

Apostles’ Use of the OT

· At least 56 references to Scripture as inspired Word of God

· Accepted historical accuracy of text

· NT writers often paraphrase original wording of OT quotes. Justified practice in that there were several versions of OT in Hebrew, Aramaic, Greek in circulation at time; writers were not bound to verbatim quote unless claimed and were further possibly translating into another language from source text; paraphrase usually indicates mastery of source material.

· NT writers seem to use OT in unnatural ways. Vast majority of cases show literal interpretation, but where not, usually there is resolution in fully understanding interpretive methods of biblical times.

In conservative view, NT itself lays the basis for grammatical-historical method of modern evangelical hermeneutics.

Patristic Exegesis (AD 100-600)  Pg 58-62

Despite NT practice, allegorical interpretation dominated the church in the succeeding centuries. Practice sprang from desire to understand the OT as a Christian document, but often neglected author’s intended meaning and literal understanding. Left no regulative principle to govern exegesis.

Clement of Alexandria (c. 150-215)

· Believed that Scriptures hide their true meaning so that we will be inquisitive, and that it is not suitable for everyone to understand.

· 5 senses to Scripture: historical, doctrinal, prophetic, philosophical, and mystical

· Deepest riches available only to understanders of deeper senses

Origen (185?-254?)

· Believed Scripture is one vast allegory in which every detail is symbolic.

· As man consists of three parts: body, soul, spirit, Scripture contains three senses. Body is literal sense, soul is moral sense, spirit is allegorical sense.

· Origen typically disparaged the literal sense, rarely referred to moral sense, constantly employed allegorical—as allegory only yielded true knowledge.

Augustine (354-430)

· Greatest scholar of his age. Laid down number of exegetical rules:

· Interpreter must possess genuine Christian faith

· Literal and historical meaning of Scripture should be held in high regard

· Scripture has more than one meaning, so allegorical method is proper

· Significance in biblical numbers

· OT is a Christian doc since Christ is pictured throughout it

· Expositor is to understand meaning of author, not bring own meaning to text

· Interpreter must consult true orthodox creed

· Verse should be studied in context, not isolated from verses around it

· If meaning of text unclear, nothing in passage can be made a matter of orthodox faith

· Holy Spirit is not a substitute for necessary learning to understand Scripture; interpreter should know Hebrew, Greek, geography, other subjects.

· Obscure passages should yield to clear passages.

· Revelation is progressive.

· In practice, Augustine forsook most of his own rules, tending toward excessive allegory

· Interpreted 2Cor 3:6 to mean that literal interpretation kills, but allegorical gives life.

· Scripture has fourfold sense: historical, aetiological (study of origins), analogical (dealing with analogy), allegorical.

· Became dominant view of middle ages

The Syrian School of Antioch

· Attempted to avoid the letterism of the Jews and allegorism of Alexandrians

· Defended principle of grammatical-historical interpretation, i.e. according to rules of grammar and facts of history

· Avoided dogmatic exegesis: study of grammatical/historical context rather than appeal to authority

· Criticized allegorists for casting into doubt the historicity of much of the OT

· Believed that the spiritual meaning of an historical event was implicit within event itself, not floating above the historical meaning as Alexandrians believed

· Laid groundwork for modern evangelical hermeneutics

· Nestorius, student of Theodore of Mopsuestia (c. 350-428) brought disrepute and eventual demise of school of thought though association with Nestorian controversy, Nestorianism

Medieval Exegesis (600-1500)  Pg 63-64
· Little original scholarship, devoted mainly to studying/compiling works of earlier Fathers

· Interpretation bound by tradition; allegorism prominent

· Fourfold sense of Scripture of Augustine was norm. Following verse illustrates four levels of meaning thought to exist in every passage:

· The letter show us what God and our fathers did

· The allegory shows us where our faith is hid

· The moral meaning gives us rules of daily life

· The anagogy show us where we end our strife

· Any interpretation must adapt itself to the tradition and doctrine of the church

· Source of dogmatic theology was not Bible alone, but Bible as interpreted by church tradition

· Cabbalists, Jewish mystics in Europe and Palestine, carried letterism to absurdity. Believed every letter, every possible transposition/substitution of letters had supernatural significance. Tried to unlock divine mysteries through various methods of substitution, acrostics, interchange, etc.

· Spanish Jews sparked return to grammatical-historical method; Victorines in Paris advocated that the meaning of text is to be found in literal rather than allegorical exposition, that exegesis should yield doctrine rather than making meaning fit with previous dogma

· Nicolas of Lyra (1270?-1340?) had great impact on return of literal interpretation. Agreed to fourfold senses of Scripture, gave preference to literal and urged that other three be grounded in literal meaning. Only literal should be used as basis for doctrine. Greatly influenced Luther to extent that many believe without Nicolas, Luther would not have sparked the Reformation

Reformation Exegesis (1500s)  Pg 65-67

· Widespread ignorance of content of Scripture prevailed

· Renaissance called attention to necessity of knowing original languages for exegesis

· Erasmus facilitated study by publishing first critical edition of Greek NT

· Reuchlin translated a Hebrew grammar and lexicon

· Fourfold sense of Scripture was gradually abandoned in favor of single sense of meaning

Luther (1483-1546)

· Believed that faith and Spirit's illumination were prerequisites for an interpreter

· Bible should be viewed with wholly different eyes from those used for other literary works

· Church should not determine what Scriptures teach, but vice versa

· Rejected allegorical method of interpretation

· Proper interpretation must come from literal understanding, considering historical conditions, grammar, and context

· Bible is a clear book vs. Catholic dogma that Scriptures are so obscure only the Church can uncover true meaning

· Without allegorical method of understanding OT as a Christian book, Luther resorted to maintaining that all OT/NT points to Christ. This Christological principle, that became a hermeneutical principle as well, enabled him to show unity of Scripture without resort to mystical interpretation

· Law and Gospel: principle that Law (God in his wrath, judgment, hatred of sin) must be carefully distinguished from Gospel (grace, love, salvation). Repudiation of law (leading to lawlessness) or fusion of law and Gospel (heresy of adding works to faith) were both wrong. Recognition and maintenance of Law/Gospel distinction crucial to proper understanding.

Calvin (1509-1564)

· Greatest exegete of Reformation, agreed in general with Luther's principles

· "Scripture interprets scripture" importance of not importing meaning into text

· Did not agree that Christ is to be found everywhere in Scripture

· Luther/Calvin formed backbone of modern orthodox Protestant interpretation

Post-Reformation Exegesis (1550-1800)  Pg 67-69

Confessionalism

As reaction to decrees of Council of Trent (Catholic between 1545 and 1563) and overall theological controversy and hatred between Protestants and Catholics and opposing Protestant schools of thought, exegesis devolved into mere proof-texting to support specific points of view.

Pietism

As reaction to dogmatic, bitter exegesis of confessional period, Pietism called for end to needless controversy, return to mutual Christian concern and good works, better Bible knowledge for all Christians and better spiritual training for ministers. Combined deep desire to understand the Word of God and appropriated it for their lives with appreciation for grammatical-historical method. Later Pietists, though, began depending on "inward light" or "unction from the Holy One" as they abandoned literal exegesis.

Rationalism

The philosophical position of accepting reason as the only authority for determining opinion or course of action emerged as important position and had profound effect on theology and hermeneutics.  For several centuries, church had considered revelation superior to reason for determining truth, but also, revelation was considered inherently reasonable.

Luther:

· Ministerial use of reason: human reason used to understand and obey God’s Word more fully

· Magisterial use of reason: human reason used to stand in judgment over God’s Word

· Affirmed ministerial over magisterial

Magisterial use of reason emerges predominantly in period following Reformation. Empiricism, belief that only valid knowledge is that which can be obtained through the five senses, combined with rationalism:

· Noted thinkers claimed that reason, not revelation, was to guide thinking and actions

· Reason would be used to judge which parts of revelation were acceptable

Modern Hermeneutics (1800s to Present)  Pg 69-72

Liberalism

By late 1800s, reason had replaced revelation as determiner of truth. Liberalism emphasized human authorship over divine, suggesting Scripture possessed various degrees of inspiration, with lower degrees, including historical detail, capable of error. Some completely denied supernatural character of inspiration. Inspiration came to be understood as (humanly produced) Bible’s ability to inspire religious experience.

Naturalism also applied: whatever not in conformity with “educated mentality” was to be rejected. Included doctrines of human depravity, hell, virgin birth, vicarious atonement, miracles, divine intervention, etc. Influenced by Darwin and Hegel, Bible came to be seen as record of Israel/Church’s development of religious consciousness rather than God’s revelation to man.

Massive impact on exegesis as scholar no longer asking what God is saying in text, but what text says about the developing religious consciousness of primitive Hebrew/Christian cult.

Neoorthodoxy

20th century phenomenon occupying mid-ground between liberal and orthodox views of Scripture.

· Breaks with liberal view that Scripture is only product of man’s deepening religious awareness

· Stops short of orthodox view of revelation

· Believes that Scripture is man’s witness to God’s revelation of Himself

· God does not reveal Himself in words but in acts and through His presence

· Revelation occurs when person reads words of Scripture and responds to God’s presence in faith

· Revelation did not occur at historical point in time and transmitted through text, but is a present experience requiring personal existential response

Neoorthodoxy differs from orthodox position:

· Infallibility or inerrancy has no place in neoorthodox vocabulary

· Scripture is seen as a compendium of sometimes conflicting theological systems and factual errors

· Stories involving interaction between supernatural and natural are considered myth

· Biblical myth understood as the introduction of theological truth as historical incident

· Major task of interpreter is to divest myth of historical trappings in order to discover existential truth 

The “New Hermeneutic”

· Primarily a European development since WWII

· Emerging from work of Bultmann, Ernst Fuchs, Gerhard Ebeling, agrees in many points with neoorthodox, but goes further

· Language is not reality, only a personal interpretation of reality

· Use of language is then, in itself, a hermeneutic, an interpretation

· Hermeneutics is then no longer the science of stating principles for understanding text, but investigation of hermeneutical function of speech itself

· Much wider, more profound in scope

Hermeneutics Within Orthodox Christianity

Through the last 200 years orthodox hermeneutical methods have continued maintaining:

· Task of interpreter is to understand more fully the intended meaning of original author

· History, culture, language, theology of author’s period undertaken to grasp revelational meaning to original recipients

Chapter 3

Historical-Cultural and Contextual Analysis  Pg 75-89
Historical-cultural analysis considers the historical-cultural milieu in which an author wrote in order to understand allusions, references, and purpose. Contextual analysis considers the relationship of a given passage to the whole body of an author's writing.

Primary questions:

· What is the general historical milieu in which the writer speaks?

· What is the specific historical-cultural context and purpose of this book?

· What is the immediate context of the passage under consideration?

Determining the General Historical-Cultural Context

Secondary questions:

· What is the general historical situation facing the author and audience?

· Political, economic, social situations?

· Main source of livelihood

· Major threats/concerns

· Knowledge of what customs will clarify meaning of given actions?

· What was the level of spiritual commitment of the audience?

Determining the Specific Historical-Cultural Context and Purpose of a Book

· Who was the writer? What was his spiritual background and experience?

· To whom was he writing? (e.g. believers, unbelievers, apostates, etc.)

· What was the writer's purpose in writing this particular book?

Author and recipients can usually be discovered from internal/textual data or external/historical data. Note difference between historical criticism and historical-cultural analysis. Former studies authorship, dates, historical circumstances, authenticity of contents, and literary unity (as does latter), but from positivistic presupposition. Positivism is philosophical position that we can have knowledge of nothing but observable phenomenon (see empiricism), and therefore must reject all speculation about ultimate origins or causes. Historical-cultural analysis, coming from orthodox view, reaches radically different conclusions.

Determining author's purpose:

· Note author's explicit statement or repetition of certain phrases

· Observe the parenetical (horatory─exhortations/warnings) part of writing

· Warnings/exhortations can often be used to define unclear theological facts/ideas

· Observe points that are omitted or issues that are focused on

Determining an Understanding of the Immediate Context

Proof-texting is generally disparaged as a method of Bible study because it interprets verses without taking context into account.

· What are the major blocks of material and how do they fit together into a whole? 
(Outline of book)

· How does the passage contribute to the flow of author's argument? What is connection between passage and blocks of material immediately before and after?

· What was the perspective of the author? Authors often look through God's eyes (noumenologically) in moral matters, but human eyes (phenomenologically) in narratives. Here, the Genesis flood could either be universal or local depending on perspective. "All flesh died" could be just from viewpoint of eyewitness.

· Is the passage stating descriptive or prescriptive truth?

· Descriptive─relates what was said or happened at particular time. What God says is always true, what man says may or may not be true, God's specific actions do not set precedents for His action at all times, instances.

· Prescriptive─claim to be articulating normative principles. Epistles are generally prescriptive, but can contain individual, not universal, prescriptions. Differences between prescriptions suggest they should not be universalized, but applied as appropriate. When there is only one prescriptive passage on an issue, or when various prescriptions agree, they are generally considered normative/universal. Contextual analysis most effective in differentiating.

· What constitutes the teaching focus of the passage and what represents incidental detail only? Major church heresies have been supported by exegesis based on incidental detail.

· Who is being addressed in this passage?

Chapter 4

Lexical-Syntactical Analysis  Pg 93-115
Develops an understanding of the definitions of words (lexicology) and their relationship to one another (syntax).

Definitions and Presuppositions

Study of meaning of individual words (lexicology) and the way those words are combined (syntax).

· Does not encourage blind literalism

· Recognizes when author intends words to be understood literally, figuratively, symbolically

· Although words may take on a variety of meanings in different contexts, they have only one intended meaning in any given context. Context determines probability of intended meaning.

The Need for Lexical-Syntactical Analysis

· Without it, no valid assurance that our interpretation is the meaning God intended

· No grounds for saying that one interpretation is more valid than any other

Steps in Lexical-Syntactical Analysis

1. Identify the general literary form: prose, poetry, etc.

2. Trace the development of the author's theme, show how passage fits into context

3. Identify natural divisions of the text

4. Identify the connecting words within the paragraphs and sentences: conjunctions, prepositions, relative pronouns, etc. Show relationship between thoughts.

5. Determine what individual words mean. Longer a word survives in a language, the more meanings it takes on. Need to identify all possible meanings of an ancient word, then meaning intended in context.

6. Analyze the syntax. Relationship of words to one another is expressed through their grammatical forms and arrangement.

7. Frame results of analysis in nontechnical, understandable words that clearly convey the intended meaning.

The General Literary Form

· Literary form influences way author meant to be interpreted

· Poetry and prose use words differently; one-third of OT is written in Hebrew poetry, cannot be interpreted as prose

· Three major forms: prose, poetry, apocalyptic literature. Apocalyptic found most obviously in visionary passages (e.g. Daniel, Revelation) contain heavy symbolism. Prose/poetry use combination of literal and figurative word meanings; in prose, literal predominates─in poetry, the figurative. Hebrew prose/poetry difficult to differentiate by English reader since Hebrew poetry consists of rhythm of ideas rather than rhythm of sound.

Development of the Author's Theme

· Helps establish overall context

· Keeps interpreter from getting lost in technicalities of grammatical analysis at expense of primary ideas

The Natural Divisions of the Text

· Chapter and verse headings not introduced until 13th cen CE, long after texts written

· Headings provide reference points in text, but often divide author's thoughts unnaturally

· Need to identify natural divisions of text to follow thought/argument of author that run counter to chapter/verse headings

Connecting Words Within the Paragraphs and Sentences

· Conjunctions, prepositions, relative pronouns, etc. aid in following author's progression of thought

· Relative pronoun: what is the noun being discussed?

· Therefore: provides connecting link between theoretical argument and application

Word Meanings

· Old words in a language acquire many denotations (specific meanings) and connotations (additional implications). Besides specific meanings, words often also have variety of popular denotations─usages found in ordinary conversation.

· Words/phrases may have both popular and technical denotations

· Literal denotation may eventually lead to metaphoric denotations. (i.e. green: color or inexperienced person)

· Connotations: implied emotional meanings not explicitly stated. (i.e. incorrigible vs. courage of convictions. Incorrigible, inability to change, has negative connotation.)

· Words with more than one denotation can also have more than one connotation. (green/color: neutral connotation; green/inexperienced: pejorative connotation.)

Methods of Discovering the Denotation of Ancient Words

1. Study the ways a word was used in other ancient literature─secular literature, other versions, manuscripts of Scripture.

2. Study synonyms, looking for points of comparison as well as contrast.

3. Study etymology─considering the meaning of the historical roots of the word. Used less than in previous centuries because of disadvantages:

· Historical roots are often conjectural

· Meanings of words often change radically within relatively short time frames

4. Less valid than etymology above is related method of studying etymologies not of Hebrew and Greek words, but of English words into which the Hebrew and Greek was translated.

5. Most valid is to determine various denotations of word that existed at time of writing, then use context to identify intended meaning.

6. Tools for lexical study:

· Concordance: listing of all times a word is used in Scripture

· Lexicons: dictionary of Hebrew and Greek words.

· Books of synonyms

· Theological Wordbooks: more extensive definitions of words than either lexicons or books of synonyms

Methods of Discovering the Denotation Intended in a Specific Context

· Orthodox view holds that author intends only one denotation within context of passage

· Study definitions/explanatory phrases the author provides in text.

· Study subject and predicate of a sentence, which may mutually explain each other.

· Study any parallelism within passage, may give clues to meaning of individual words. Characteristic of Hebrew poetry, three types of parallelism:

· Synonymous: second line of stanza repeats content of first in different words

· Antithetic: idea of second line sharply contrasts with first line

· Synthetic: second line carries further or completes idea of first line

· Determine if word is being used as part of a figure of speech.

· Study parallel passages that can clear up meanings in more obscure passages. Must distinguish between verbal parallels and real parallels. Verbal parallels use similar words, but refer to different concepts.

Syntax

Deals with the way thoughts are expressed through grammatical forms. Different languages have different grammatical forms. English is highly analytic and word order is tied to meaning. Hebrew, also analytic, has less stress on word order. Greek, a synthetic language, understood only partially by word order, more by word ending and case endings. Tools for syntax:

· Interlinear bibles: Hebrew or Greek between lines of English translation

· Analytical lexicons: identifies the root word of which the word in the text is a variation and which part of speech the variation is.

· Hebrew/Greek grammars: explain various forms that words can take in their respective languages and meanings of words when appearing in particular forms.

· Lexical/Syntactical Analyses: compilations of analysis of nearly every important word in Scripture

Restatement

Exegete puts results of analysis in non-technical, understandable words that clearly convey author's intended meaning.

Chapter 5

Theological Analysis  Pg 117-156
Studies the level of theological understanding at the time a revelation was given in order to ascertain the meaning of the text for its original recipients. Takes into account related Scriptures before and after passage in question.

Basic Questions

· What is the pattern of God's revelation?

· How does this passage fit into the total pattern of God's revelation?

The Relevance of the Continuity-Discontinuity Issue

· Those who understand salvation history as primarily continuous, generally view all Scripture as relevant for today, since they see a basic unity between themselves and believers throughout OT/NT history.

· Those who see salvation history as primarily discontinuous, tend to consider only Acts and Church epistles as possessing primary relevance, since the rest of the Bible was directed to people who were under a different biblical economy.

· Believers in continuity tend to use the OT more frequently in teaching/preaching and to find examples of OT principles which possess continuing relevance for Christians today.

· Postulating continuity/discontinuity between contexts on basic moral/behavioral issues such as divorce and remarriage, can produce radically different positions based on whether biblical teaching/prescriptions are still considered relevant to today's context.

Representative Theoretical Systems

The "Theologies but No Theology" Model

Liberal theologians, who see Scripture as record of evolutionary development of Israel’s religion, believe Scripture reveals a number of developing theological ideas, theologies, but not one single unified theology. Tend to see biblical history as discontinuous, with only lesser emphasis on continuity. Scripture is viewed as man’s thoughts about God rather than God’s revelation to man.

Dispensational Theory

Another theory that places primary emphasis on discontinuity, sees revelation occurring at/during discreet “periods of time during which man is tested in respect to obedience to some specific revelation of the will of God.” Believed that any discontinuity in pattern of salvation history is there because God intended. Though dispensationalists are nearly always orthodox, dispensationalism is hotly debated issue within orthodoxy.

Between four and nine dispensations recognized, but seven is usual number, or eight, is tribulation period is counted as separate. Typical descriptions:

1. Dispensation of Innocency or Freedom—includes time of innocence before fall, Adam and Eve. Terminated at sin of disobedience. Gen 1:28-3:6

2. Dispensation of Conscience—from fall to flood, period when “obedience to the dictates of conscience was man’s chief stewardship responsibility.” Gen 4:1-8:14

3. Dispensation of Civil Government—from flood to confusion of languages at Tower of Babel, period when God gave man the right to capital punishment, which implied right to develop human government. Gen8:15-11:9

4. Dispensation of Promise—covering time of Patriarchs and ending with Egyptian slavery, period named for God’s promises to Abraham. Ended with Jacob’s disobedience for leaving land of promise for Egypt. Gen 11:10-Ex 18:27

5. Dispensation of Mosaic Law—covering time from Moses till death of Christ, period describes God handing down commandments covering all phases of life and activity. Israel’s failure to abide resulted in divided kingdom and bondage. Ex 18:28-Acts 1:26

6. Dispensation of Grace—covering entire church age to present, period when man’s responsibility is to accept God’s gift of righteousness. Will end with man’s rejection of God’s gracious gift leading to tribulation. Acts 2:1-Rev 19:21

7. Dispensation of the Millennium—covering millennial kingdom, man’s responsibility will be obedience to the personal rule of Christ. Will end with final period of rebellion and final judgment. Rev 20

One point of difference between dispensationalists is whether dispensational regulations represent various means of salvation or various guidelines for obedient living after salvation. Second is majority opinion, and most would agree with Charles Ryrie, “The basis of salvations in every age is the death of Christ; the requirement for salvation in every age is faith; the object of faith in every age is God; the content of faith changes in the various dispensations.”

Second disagreement is the degree of relevance that commands given in one dispensation are accorded to believers in another. Extremes from Charles Cook who believes that not one sentence or binding command in OT that applies to Christian rule of faith and practice to those who see much more continuity between dispensations. They see dispensational “economies,” rather than terminating, growing or evolving into the next.

Has primary affect on hermeneutics since biblical promises and commands can be obviated for today’s believers based on dispensational distinctions. Problem with dispensationalism is lack of clear model for how commands of former dispensations apply to believers of latter.

Lutheran Theory

Proper understanding of Scripture flows from distinguishing between two parallel and ever-present truths: Law and Gospel. Law: God’s hatred of sin, judgment, wrath. Grace: God’s grace, love, salvation. Both aspects of God’s nature exist side by side in OT/NT Scripture. Reveals holiness and grace of God. To distinguish:

· Is this passage speaking judgment on me? Law

· Is this passage bringing comfort? Grace

Lutheran position places strong emphasis on continuity, maintaining distinction of Law and Gospel as hermeneutical tools. God continues to respond to man with both law and grace as throughout history; not two distinct epochs/dispensations, but integral parts of every relationship.

Covenantal Theory

Another theory focusing on continuity, views all biblical history as covered by two covenants:

· Convenant of works until the fall—agreement between God and Adam that promised Adam life for perfect obedience and death for disobedience.

· Covenant of grace from fall to present—agreement between God and sinner that promises salvation through faith, and sinner promises a life of faith and obedience. All OT believers as well as contemporary believers are part of covenant of grace.

A charge against covenantal theology is that both OT and NT can’t be classified under single covenant. Several verses of Scripture seem to indicate older and newer covenants roughly corresponding to OT and NT. Covenantly theologians respond by making several points:

· OT believers were saved by grace just as NT, therefore, they can both be accurately considered part of covenant of grace

· Comparisons between the OT and NT in Hebrews never describe them as antithetic; relationship seen as that between a god covenant relationship and an even better one. The good covenant of grace offered in the OT and rejected by Israel, was simply replaced by a better/more gracious one in NT.

· OT/NT covenants are synthetic rather than antithetic; both covenants of grace, one built on promises of another.

Second charge against is that OT speaks of several covenants: preflood Noahic, postflood Noahic, Abrahamic, Mosaic, Davidic, and a new covenant. If there are several covenants,  what is the difference between convenantal and dispensational theory?

· Places emphasis on continuity. Although individual covenants are recognized, a general covenant of grace is thought to overshadow the whole.

· Grace has been the primary operative of salvation since the fall, so it is appropriate to group individual covenants under grace.

· Where dispensationalists see God as giving man a series of test for obedient living, each one superceding the last, covenantalists see each covenant as additive, i.e. each covenant is consistent with the preceding one, just more comprehensive, more detailed.

· Starting with same biblical data and same views on inspiration and revelation, dispensationalists and covenantalists have arrived at very different views of salvation history that greatly affect their theological analysis of all passages other than the Epistles.

Epigenetic Model

· Views divine revelation as analogous to the growth of a tree from a seed to a seedling to a young tree and then to fully grown. 

· Contrast to concept that compares to building of a cathedral, piece by piece: a cathedral when half built is an imperfect cathedral, when tree is half grown it is still a perfect tree. 

· God's revelation is never imperfect or errant, even though incremental.

· More often called organic unity of scripture.

· Idea of progressive revelation, almost unanimously held by Evangelical scholars, is consistent with epigenetic theory. Revelation increases in definiteness, clarity, fullness as a tree increases in girth and root/branch structures over time.

· May be viewed as middle road between dispensational and covenantal. Epigenetic model with unified trunk and variegated branch structure emphasizes the unity (continuity) of salvation history while allowing for valid differentiation as well.

· Concept of God's promise, can be viewed as central organizing concept within model.

A Methodology for Deciding Among Models  Pg 135-156
Is salvation history basically continuous or discontinuous? Are various epochs/covenants within history basically disjunctive or additive? An objective method for evaluating positions is to first organize biblical data around several key concepts that are independent of the models being compared, then analyze each model in terms of how well it fits and accounts for the data. Important concepts of Scripture:

· God’s principles manifested through His laws

· God’s grace manifested in His response to a humanity that repeatedly breaks laws

· God’s salvation manifested in His provision of a means of reconciliation

· God’s work in individuals manifested through work of Holy Spirit

The Concept of Grace

· Though many see OT as primarily God’s dealing with man through law and NT with grace, gospel and grace are concepts found throughout both OT and NT

· Is there a different gospel for OT and NT? Although there are different titles for gospel: gospel of peace, gospel of Christ, gospel of the grace of God, gospel of the kingdom, eternal gospel, Paul in Gal1:6-9 states there is but one gospel.

· OT believers looked forward to fulfillment of gospel just as we look back to its fulfillment in Christ. They may have not understood Christ’s fulfillment as clearly as today, but their faith was honored with redemption.

· Grace is also a concept, not often recognized, that permeates OT, e.g. Hebrew word hesed, appearing 250 times in OT, has no direct translation into English, but has been translated “lovingkindness” or “steadfast love” is analog of concept of grace.

The Concept of Law

Some see means of gaining salvation in OT (by law) differing from NT (grace).

· Law was given within context of a gracious covenant: covenant of grace with Abraham which the law never nullified.

· God graciously rescued Israel from Egypt and sustained people in desert

· Law was given after Israel had made commitment to serve the Lord, thus was guideline for living after commitment, not as a means of justification.

· NT affirms that law could never serve as means of salvation, not even hypothetically.

· Abraham was saved on basis of faith, not works.

What then is proper understanding of Paul’s teaching that we are no longer under the dominion of the law, but delivered from it? 

Three Aspects of Law:

1. Ceremonial: those ritual observances that pointed forward to the final atonement in Christ

2. Judicial or Civil: those laws God prescribed for use in Israel’s civil government

3. Moral: that body of moral precepts that possess universal, abiding applicability for all humanity

There are arguments against the above distinctions on grounds that OT Israelites did not understand their law in terms of these categories and NT does not explicitly make such distinctions. OT Israelites did not need distinctions since all aspects applied to them. NT believers must decide on applicability of all aspects of law in light of NT teaching.

· Exegesis necessarily involves making the implicit in Scripture explicit

· Implicitly, ceremonial/civil laws that point toward Christ are seen as unnecessary after his coming, while moral laws may continue as binding for Christians.

· Moral laws are fulfilled by Christ differently than ceremonial in the sense that they are not superceded, but are included and clarified.

· Though NT doesn’t spell out distinction in Laws, seems to recognize it in practice.

The Purposes of the Law

· Gal 3:19: law given “because of transgressions” or “to make wrongdoing a legal offense”

· Make humans consciously aware of distinction between good and evil.

· 1Tim 1:8-11: the law is good if one uses it lawfully. Law serves as an inhibitor of evildoing.

· Gal 3:22-24: law acts as a custodian to bring individuals to Christ. By showing sinfulness, law acts as guide or tutor; only hope is in Christ.

· Serves as guideline for godly living. Obedience in OT/NT is never considered optional part of believer’s life.

So, in light of above, Paul’s arguments in Galatians were not directed at the law, but at legalism—perversion of the law that teaches that salvation can be attained by keeping the law. NT believer is not “under law” in three senses:

· He is not under the ceremonial law; fulfilled in Christ

· Not under Jewish civil law; not intended for him

· Not under the condemnation of the law; identification with the vicarious atoning death of Christ frees him from it.

Law continues to perform same functions in NT as in OT. Misunderstanding that law was second means of salvation is based on fact that Israelites themselves misunderstood the law similarly and turned law from its proper purpose into legalism. Biblical evidence seems to support Lutheran view that law and grace remain as continuing, inseparable parts of salvation history from Gen to Rev.

The Concept of Salvation

· Atonement function of shedding of blood—OT and NT (Lev 17:11/Heb 9:22)

· Shedding of animal blood in OT had efficacy as it pointed to Calvary final atonement

· OT/NT believers were justified by faith and called saints (sanctified ones)

· God reveals law and grace throughout OT/NT simultaneously, not as mutually exclusive means of salvation but as complementary aspects of His nature

· Law reveals moral nature of God that can’t be compromised without compromising nature

· Grace reveals means of reconciling imperfect humans to God without compromising divine nature

· Faith remains basis of salvation in OT/NT, but accuracy of object of that faith changed over time from antediluvian understanding to postdiluvian to post-resurrection. However, ultimate object of faith—God the Redeemer—remains same.

· Unique to Judeo-Christianity, salvation always viewed as gift of God, not work of man.

· Most accurate to say that salvation throughout Bible is basically continuous, with only secondary emphasis on discontinuity.

The Ministry of the Holy Spirit

Is work of Holy Spirit the same in OT/NT or has work been different since Pentecost?

· Considerable disagreement among theologians on this point

· Many view Holy Spirit as relatively inactive during OT, and did not begin significant intervention in human affairs until after Pentecost.

· John 7:39: Holy Spirit not given at time of Christ’s earthly ministry

· John 16:7: Holy Spirit will not come unless Christ goes away

· Acts 1:4-8: apostles commanded to wait in Jerusalem until Holy Spirit comes on them

· Others see Spirit as active throughout all history, but that only post-Pentecost NT gives detailed picture of that activity.

· Isa 63:10-14: Spirit dwelt among Israelites in Moses’ day

· Num 27:18: Spirit dwelt in Joshua

· Judges 3:10: empowered/guided Othniel, etc.

· 1Peter 1:10-12; 2 Peter 1:21: All OT prophets prophesied under Spirit energizing

· John the Baptist/Zechariah/Simeon filled with Holy Spirit before Pentecost, etc.

· How are verses reconciled that state that Spirit was active before Pentecost with others that state that Spirit had not yet been given?

· 1st attempt: Spirit’s activity before/after Pentecost was similar, but that action in human lives was sporadic before rather than constant after. Problem: some ministries of Spirit require constant ministry, i.e. craftsmanship, spiritual growth.

· 2nd attempt: Spirit was “upon” and "among” God’s people before, but did not reside “in” until after. Problem: can sanctification be achieved with only external, sporadic working of Spirit.

· 3rd attempt: “Coming” and “going” has no spatial definition when applied to omnipresent God. So coming of Spirit at Pentecost only refers to God/Spirit manifesting himself in a special way. Apostles were to wait for a special manifestation of the Spirit that would allow them to initiate the missionary program of the church. Baptizing and coming on them are used synonymously.

· Basis question is whether Spirit’s work in OT/NT is primarily continuous, increasing in quantity perhaps but remaining qualitatively the same, or primarily discontinuous, changing after Pentecost. Biblical evidence suggests continuous.

Other Factors

Two other factors have implications for the continuity-discontinuity question:

· Collective quotations, quotations that have been drawn from several OT passage to make a point (e.g. Romans 3:10-18; Hebrews 1:5-13, 2:6-8, 12, 13), make much more sense if salvation history is a unity rather than series of discontinuous theologies.

· Teaching of 2Timothy 3:16-17: that all Scripture is inspired and profitable for teaching, reproof, etc. also seems more consistent with unified/continuous view of Scripture.

Chapter Summary

Steps in theological analysis:

1. Determine your own view of the nature of God’s relationship to man.

2. Identify the implications of this view for the passage you are studying.

3. Assess the extent of theological knowledge available to the people of that time.

4. Determine the meaning the passage possessed for its original recipients in the light of their knowledge.

5. Identify the additional knowledge about this topic which is available to us now because of later revelation.

Chapter 6

Special Literary Methods  Pg 157-181
Similes, Metaphors, Proverbs, Parables, and Allegories

Definitions and Comparisons of Literary Methods

· Similes: one of simplest literary devices, is simply an expressed comparison. Using the words “like” or “as.” (e.g. kingdom of heaven is like…) Emphasis is on some point of similarity between two ideas, groups, actions, etc. Subject and thing being compared are kept separate (i.e. not "kingdom is heaven is…” but "is like…”)

· Metaphors: an unexpressed comparison, does not use the words like or as. The subject and thing compared are intertwined rather than kept separate. (e.g. “I am the bread of life.” “You are the light of the world.”) Author does not intend for words to be taken literally, but to stress a single point (e.g., that Christ is spiritual sustenance or Christians are to be examples of Godly living.)

· Parables: can be understood as an extended simile. The comparison is expressed and the subject and thing compared are kept separate. Generally proceeds by keeping story and its application distinct from each other; application usually follows the story.

· Allegories: understood as an extended metaphor where the comparison in unexpressed and the subject and thing compared are intermingled. Story and application are intermingled and proceed together so that its own interpretation is carried within itself.

· Proverbs: can be understood as a compressed parable or allegory, sometimes partaking of characteristics of both. (see chart Pg. 161.)

Proverbs

· Sayings that are “terse, brief, have a little kick to them, and a little bit of salt as well.” (Kaiser)

· Proverbs can provide integration between theological beliefs and daily living.

· General focus of Book of Proverbs is moral aspect of the law; ethical regulations for daily life

· Many are concerned with wisdom, not synonymous with knowledge, begins with fear of the Lord

· Fear of the Lord is not normal fear or even more profound “numinous awe” or reverence, but a stance/attitude of the heart that recognizes our rightful relationship to Creator-God.

· Because of highly condensed form, usually have only single point of comparison or principle of truth to convey.

· Pressing a proverb in all of its incidentally points usually results in going beyond the author’s intention.

Parables

· Related to Greek word “paraballo” which means “to throw or place alongside.” A parable is something placed alongside for purposes of comparison. Typically uses a common event of natural life to emphasize or clarify spiritual truth.

Purpose of Parables

· To reveal truth to believers; causing a lasting impression more effective than ordinary discourse

· To hide truth from those who have hardened their hearts against it. Difficult to reconcile this purpose with our conception of loving God, but can be understood more as a person’s inability to understand spiritual truth the more truth is resisted rather than God hiding truth unilaterally, removing responsibility from God.

Principles for the Interpretation of Parables

Historical-Cultural and Contextual Analysis

· Same type of analysis used for narrative/expository passage should be used for parables.

· Immediate context of parable story is critical to understanding intended meaning.

· Interpretations that fail to consider the historical occasion within which it occurs may pose interesting hypotheses, but are unlikely to state intended purpose.

· Sometimes intended meaning is stated explicitly in intro to parable or through application that is made of parable.

· Sometimes placement of the parables within the chronology of Jesus’ life adds further meaning. (e.g. parable of wicked tenants told shortly before Jesus’ crucifixion)

· Knowledge of cultural details clarifies meaning. (e.g., harvests, weddings, wine were Jewish symbols of the end of the age; fig tree was symbol of people of God; lamps were put under baskets to extinguish them, etc.) See Jeremias book The Parables of Jesus as reference.

Lexical-Syntactical Analysis

· Same rules of lexical-syntactical analysis that apply to prose apply to parables

· Same tools mentioned in Chap 4—lexicons, concordances, grammars, exegetical commentaries all applicable to parable interpretation

Theological Analysis

· Three main theological questions to be answered prior to parable interpretation:

· Define terms “kingdom of heaven” and “kingdom of God,” and then decide whether these terms are synonymous. A large portion of parables of Jesus refer to these kingdoms, so proper identification is important.

· Some theologians believe the two must be distinguished from one another. Commonly, they view Kingdom of God as referring to all intelligent beings willingly subject to God both in heaven and on earth; Kingdom of Heaven includes all human beings professing allegiance to God whether genuine or spurious.

· Others who feel terms are synonymous usually explain difference in phrasing as author’s usage: Matthew, writing to Jews preferred kingdom of heaven to respectfully avoid direct use of name of God; Mark and Luke, writing to Gentiles used kingdom of God to better convey idea to their audiences.

· Parallel passages within Synoptic Gospels use both terms when referring to very similar incidents, and Mat 19:23-24 includes both terms in parallel, so most Evangelical scholars understand terms as synonymous.

· Determine the present status of the kingdom. Almost unanimously, most Evangelical scholars understand that in some senses the kingdom has come, in others it is continuing, in others it will not ultimately come until the eschatological completion of this age.

· Decide issue of postponed-kingdom theory. Theory states that Jesus originally intended to institute an earthly kingdom, and his early teachings were instructions regarding that kingdom. Midway through his teaching ministry he realized he would be rejected and would eventually go to the cross.

· If correct, then parables prior to his realization of rejection (prior to Matt 13) should not be considered relevant for church age believers since earthly kingdom is now postponed until future millennial age.

· The contrasting view is that Jesus had no illusions about setting up an earthly kingdom. In light of prophecies of Simeon and Isaiah, Jesus was aware that his earthly ministry would end in atoning death rather than establishment of kingdom. In this view, all teachings/parables are relevant to all NT believers.

· Importantly, orthodox expositors unanimously agree that no theological doctrine should be grounded on a parable as its primary or only source. Rationale for this is that clearer passages are always used to clarify more obscure passages, never vice versa. Parables are by nature more obscure than doctrinal passages, and so should be used to amplify or emphasize doctrine grounded elsewhere.

· Another principle: “We are not to expect, in every place, the whole circle of Christian truth to be fully stated, and that no conclusion may be drawn from the absence of a doctrine from one passage which is clearly stated in others.” (Trench)

Literary Analysis

· Central question: how much of parable is significant?

· Scholars throughout history have represented a wide spectrum from Chrysostom and Theophylact who argued there is but one central point in a parable to Cocceius who strongly affirms that every part of a parable is significant.

· Jesus’ first two recorded parables contain his own interpretations, which seem to be midway between these extremes: that it is possible to discern a central, focal idea and a significant emphasis on details as they relate to focal idea.
· Some scholars have given such emphasis on details that they teach an additional lesson unrelated to the focal point, in seeming contrast with Jesus’ interpretive method.

· Many scholars as Trench believe that the correct interpretation of a parable will commend itself because it fits easily and naturally and explains all the main details. False interpretation betray themselves by being out of harmony with some important details or context.

Allegories

· As an extended metaphor, allegories do not state comparison explicitly and intertwine story and meaning.

· Interpretively, parables and allegories also differ in that there are generally several points of comparison that are not necessarily centered around one focus (as in a parable). Contrast the parable of the mustard seed (Matt 13:31-32, where central purpose is showing spread of Christianity, mustard seed, to worldwide body of believers and details of seed, tree, field, nest, birds only have significance in relationship to growing tree) to the allegory of Christian’s armor (Eph 6) where there are several points of comparison, with each part of armor significant and necessary.

Principles for Interpreting Allegories

1. Use historical-cultural, contextual, lexical-syntactical, and theological analyses as with other types of prose.

2. Determine the multiple points of comparison intended by the author by studying the context and the points that he emphasized.

Literary Analysis of Allegory

Allegory of Christ as the True Vine (John 15:1-17)

· Three foci in allegory

1. Vine as symbol of Christ. Passage emphasizes importance of the vine: pronouns I, me, my occur thirty-eight times in 17 verses and the word vine, three times, underscoring centrality of Christ. Focus summed up in verse 4: “No branch can bear fruit by itself; it must remain in the vine. Neither can you bear fruit unless you remain in me.”

2. Vine-dresser as symbol of the Father. Father is actively concerned with fruitbearing; pruning some branches that they may be more fruitful and eliminating those not fruitful.

3. Branches as symbols of disciples. “Abiding” speaks metaphorically of relationship, and the present tense speaks of continuing relationship as necessary for fruitbearing. Obedience and loving others is central to that continuing relationship.

· Portrays need for a continuous, living relationship with the Christ, coupled with obedience to Word as essence of discipleship and fruitbearing.

The Problem of Paul’s Allegorization

Paul’s allegorization in Gal 4, has been issue of perplexity for evangelicals, as liberal theologians have seized on passage as example of Paul’s adoption of illegitimate hermeneutical methods of his day. As passage does seem to indicate Paul used illegitimate allegorization, issue has significant implications for doctrine of inspiration and inerrancy. Evangelical scholars now resolve problem by showing:

· That the allegorization of the OT text Paul used was simply a final argument in a series of strong statements and was not necessary to point, but was an example of using the methods of the pseudo-apostles he was rebutting against them.

· This is the only instance where Paul uses allegorization in all his epistles, so seems unlikely he considered it a legitimate method of interpretation.

· Most importantly, Paul differed from the typical allegorist in admitting the historical validity of the OT text rather than saying that words of text were only a shadow of the deeper/truer meaning. He did not claim to be giving the true meaning of the text, but only that the historical events in the text could be allegorized to make the point.

· These points make the hermeneutical difficulty disappear as Paul is meaning only to make an allegory, not an exposition; he is not proceeding as an allegorizing exegete saying that the allegory is one/only true sense of the text.

Chapter 7

Special Literary Methods  Pg 183-209
Types, Prophecy, and Apocalyptic Literature

Types

Greek word tupos from which type is derived has variety of denotations in NT:

· Basic ideas: resemblance, likeness, and similarity

· Type is a preordained representative relationship which certain person, events, and institutions bear to corresponding persons, events, and institutions occurring at a later time.

· Example: John 3:14-15, “Just as Moses lifted up the snake in the desert, so the Son of Man must be lifted up, that everyone who believes in him may have eternal life.” There are two corresponding resemblances: 1) the lifting up of the serpent and Jesus, 2) life for those who responded to the object lifted up.

· Typology is based on assumption that there is a pattern in God’s work throughout salvation history: God prefigured redemptive work in OT and fulfilled in NT.

· Prefigurement is called type; fulfillment is called antitype.

· Types are similar to symbols; can be considered special kind of symbol, but differ in two ways:

· Symbols serve as signs of something they represent without necessarily being similar in any respect. Types resemble in one or more ways the things they prefigure, e.g. bread and wine for Christ’s body and blood—no resemblance for these symbols.

· Types point forward in time; symbols may not. Type always precedes antitype; symbol may exist before, after, or concurrently with that symbolized.

· Typology is also differentiated from allegorism:

· Typology is search for linkages between historical events, person, or things—objective 

· Allegorism is search for secondary/hidden meaning underlying the primary meaning of historical text—subjective 

Characteristics of a Type

Three primary characteristics of types:

1. Must be a notable point of resemblance or analogy between type and antitype—not to imply that there are not many points of dissimilarity as well.

2. Must be evidence that the type was appointed by God to represent the thing typified. Again, schools of thought run gamut from view there must be explicit statement in scripture denoting a type to type being anything that bears resemblance to something later. Moderate/majority view is that for a resemblance to be a type there must be some evidence of divine affirmation, though not necessarily formally stated.

3. Must prefigure something in the future. Antitypes in NT are more fully realized than those in OT, revealing what is nascent in OT. Types are therefore special form of prophecy.

Classifications of Type

Five commonly mentioned categories:

1. Typical Persons: those whose lives illustrate some great principle or truth of redemption, e.g. Adam as head of fallen humanity type of Christ, head of redeemed humanity. Jews identified themselves, not as individuals primarily, but as members of a group, so typical persons could represent entire groups. Corporate identity is that oscillation of thought between a group and an individual who represents that group—common Jewish thought form, e.g. Matt 2:15, “Out of Egypt I called my son.” Referring to Hosea 11:1 where son is identified as Israel. So Jesus in Matt is called out of Egypt as antitype of Israel. These concepts were understood and accepted in Palestine at time of writing of Scripture and as such represent valid hermeneutical devices, regardless of contemporary conceptions to the contrary.

2. Typical Events: those events possessing analogical relationships to later events, e.g. judgment of faithless Israel typological warning to immorality of NT Christians.

3. Typical Institutions: practices that prefigure later salvation events, e.g. atonement by shedding of blood by lambs and later, Christ.

4. Typical Offices: e.g. Moses’ office as prophet, type of Christ; Melchizedek as type of Christ’s priesthood; David as king.

5. Typical Actions: e.g. Isaiah’s walking naked and barefoot for three years as sign to Egypt and Ethiopia that Assyria would soon lead them away naked and barefoot; Hosea’s marriage to a prostitute and later redemption of her as type of God’s covenantal love to faithless Israel.

Principles for Interpretation of Types

· Historical-cultural, contextual analysis: Most important to begin analysis of any two events is in historical-cultural situation in which they occurred. Identification of all names, geographical references, customs, historical details, etc. is necessary to understanding of how type and antitype fit into salvation history. Immediate context and wider context provide important clues to author’s intent.

· Lexical-syntactical analysis: Are words being used literally, figuratively, or symbolically? Same principles of lexical-syntactical analysis for prose (Chap 4) apply to types as well.

· Theological Analysis: Although types lead naturally to a continuous/unified view of Scripture and salvation history, such theological views will consciously or unconsciously affect interpretation of types and must be taken into consideration since such presuppositions can’t be divorced from process.

· Literary Analysis: Once a type has been identified by three characteristics, two steps remain in analysis:

i. Search the text for the point(s) of correspondence

ii. Not the important points of difference between type and antitype

As in every other kind of comparison, every incidental detail of the type and antitype was not intended by the author to be a point of correspondence.

Prophecy

Interpretation of prophecy is highly complex, not so much because of disagreement regarding proper interpretive principles, but because of difference of opinion over how to apply those principles. In both OT and NT, a prophet is a spokesman for God who declares God’s will to the people. Prophecy refers to three things:

· Predicting future events

· Revealing concealed facts concerning the present

· Dispensing instruction, comfort, and exhortation in powerfully impassioned language

If common evangelical dating is accepted for various books of the Bible, a significant amount of the text is predictive prophecy. Payne calculates as much as 27% of Bible’s verses were predictive at time of their writing. Distinction is made between foretelling (what is to come) working in the service of forthtelling (how we should be living in light of the foretelling). Predictive prophecy serves important functions:

· Brings glory to God by testifying to His wisdom and sovereignty over the future

· Grants assurance and comfort to oppressed believers

· Motivates its hearers to stronger faith and deeper holiness

Prophecy and Apocalyptic Literature

Derived from Greek, apokalupsis (uncovering or revelation), this literature’s primary focus is the revealing of what has been hidden, particularly with regard to the end-times. Noncanonical apocalyptic writings are found from the time of Daniel until the end of the first century A.D. and share several characteristics:

1. Writer tends to choose some great man of the past and make him the hero of the book.

2. Hero often takes a journey, accompanied by a celestial guide who shows him interesting sights and comments on them.

3. Information is often communicated through visions.

4. Visions often make use of strange, even enigmatic, symbolism.

5. Visions often are pessimistic with regard to the possibility that human intervention will ameliorate the present situation.

6. visions usually end with God’s bringing the present state of affairs to a cataclysmic end and establishing a better situation.

7. The apocalyptic writer often uses a pseudonym, claiming to write in the name of his chosen hero.

8. Writer often takes past history and rewrites it as if it were prophecy.

9. Focus of apocalyptic is on comforting and sustaining the “righteous remnant.”

George Ladd sees development of apocalyptic as the result of three main factors:

1. The emergence of a “righteous remnant,” a minority group, usually without substantial political power, who view themselves as remaining faithful to god while surrounded by those who are not.

2. The problem of evil: the ancient conception that God rewards the just and punishes the evildoers had to be reconciled with the fact that the remnant was being oppressed by those much more wicked than themselves.

3. The cessation of prophecy (recorded in noncanonical 2 Baruch 85:3) created a spiritual vacuum: the remnant longed for a word from God, but none was forthcoming. Apocalyptists attempted to bring a word of comfort and reassurance from God.

Apocalyptic shares a number of points in common with Biblical prophecy:

· Both are concerned with the future

· Both frequently employ figurative and symbolic language

· Both emphasize the unseen world that lies behind the action of the visible world

· Both emphasize the future redemption of the faithful believer

Differences (a matter of degree and emphasis rather than absolute differences) include:

1. Initial presentation of prophecy was usually in spoken form and put in writing at later time. Initial presentation of apocalyptic was usually in writing.

2. Prophetic utterances most often are separate, brief oracles. Apocalyptic are often longer, more continuous; cycles of material repeated a second or third time in parallel form.

3. Apocalyptic tends to contain more symbolism, especially of animals and other living forms.

4. Apocalyptic places a greater stress on dualism (angels and the Messiah versus Satan and the Antichrist) than does prophecy.

5. Apocalyptic primarily comforts and encourages the Righteous Remnant. Prophecy often castigates the nominally religious.

6. Apocalyptic is generally pessimistic about the effectiveness of human intervention in changing the present. Prophecy focuses on the importance of human change.

7. Apocalyptic was usually written pseudonymously. Prophecy was usually written or spoken in the name of its author.

Apocalyptic sections occur within the canonical books: Daniel (7-12) and Rev, Joel, Amos, Zechariah as well as Jesus' Olivet discourse (Matt 24-25 and parallels) are notable examples. These sections have many elements in common with the apocalyptic found in noncanonical books with some noted differences as well. The use of this literary genre in canonical scripture borrowed from earlier noncanonical writers of the intertestamental period raises questions about inspiration and inerrancy since the apocalyptic genre was undoubtedly a humanly developed literary device. Does it affect the authority and trustworthiness of biblical passages in which it is found?

As in previous study, orthodox scholars see God revealing truth using literary forms familiar to the people of that time. The choice of a variety of literary devices to convey information does not affect the validity of that information. Unfamiliarity with a particular genre such as apocalyptic does not affect the trustworthiness of the information contained, only our ability to interpret with assurance. As understanding of intertestamental apocalyptic increase, our ability to interpret end-time prophecies with assurance should also increase.

Issues in the Interpretation of Prophecy and Apocalyptic Literature

Several theoretical and practical issues must be decided before interpretation can begin:

· Hermeneutical principles: can this material be interpreted using same hermeneutical principles that apply to other genres, or is some special method is required? Majority of evangelical scholars agree that all same principles apply.

· Deeper sense: does a sensus plenior exist in prophecy? Is there an additional, deeper meaning intended by God but not clearly intended by the human author? No particular consensus on this issue, but majority seem to view that human authors understand their prophetic utterances, but sometimes simply do not know the full implications, rather that there being a deeper meaning that God only knows at the time.

· Literal versus symbolic: how much prophecy can be interpreted literally, symbolically, analogically? (e.g. beast of Rev as a person or personification of lust for power; Babylon of Rev as actual city or desire for economic gain; Armageddon as last battle or truth overcoming evil) Question is not between strictly literal or symbolic approach, but of a relative or proportionate approach as there are always elements of both in prophecy. How much? Which parts? Some interpreters take middle route (via media) of an analogical approach, i.e. to interpret certain passages literally, but then translate those passages into their modern day equivalents. Armageddon, then is not fought with horses and spears but tanks and artillery. Rationale is that God would have given human prophets images they could understand or communicate, or that those prophets communicated what they saw in terms they understood. There is no easy answer to this issue, again context and historical usages are best general guides.

· Universality: does a symbol mean the same thing each time it is used? Older writers tended to ascribe universal symbolic significance, but most contemporary evangelical scholars reject the notion of universal symbols, but do accept the idea that there is a regularity in the symbolism of some biblical authors, i.e. numbers 7, 12, 40, (possibly 1000), colors such as white (purity), red (bloodshed), purple (royalty), oil (Holy Spirit), leaven (evil), etc.
· Conditionality: whether all prophetic statements are conditional, even when a conditional "if" is not stated. One of God's attributes is immutability, yet several biblical passages refer to God as changing his mind or repenting of certain judgments (Ex 32:14, Psalm 106:45, Jonah 3:10) In case of Jonah, no "if" was included in prophecy of judgment, yet the judgment on Ninevah was stayed.
· How do we reconcile the doctrine of God's immutability with the fact that Scripture records his change of mind in several instances?
· Since there is an unstated "if" in the prediction of Ninevah's judgment, do all prophecies contain an unstated conditional clause?
Jeremiah 18:7-10 answers both questions at least in part, but stating that God reserves right to change any prediction based on the behavior of the subject of the prediction. In this way, God changes predicted actions in order to remain consistent in His character of love and righteousness. So, it seems that there is an unstated conditionality to prophecies whether explicit or not.

· Single vs multiple meanings: do prophetic passages have single or multiple meanings? Considerable controversy here among evangelical scholars. Multiple meaning adherents use terms such as: double meaning, double reference, manifold fulfillment, or multiple sense. As stated before, single meaning advocates, while holding to single meaning for any given passage, admit to a variety of applications for that passage in different situations. This principle, for them, holds true for prophetic passages. In place of multiple meanings, some scholars offer:
· Progressive prediction: although there is just one intended fulfillment to a prophecy, often a series of passages exhibit a pattern of chronological progress in the prophet enactment. Thus passages A, B, C may show events, subsequent events, and culminating events in a series, the combination of which forms a whole which can be identified as a progressive prediction. Sometimes these passages are presented as cycles within the same book, with each cycle presenting additional information. Two well-known cycles occur in Zechariah and Revelation.
· Developmental fulfillment: refers to the fulfillment of a generalized, comprehensive prophecy in several progressive stages, e.g. Gen 3:15, the bruising of Satan's head, seen to be fulfilled developmentally beginning with Christ's death, resurrection, and ascension; continuing in the church; and finally ending with Satan's imprisonment in the abyss and lake of fire.
· Prophetic telescoping: refers to well-known characteristic that "Biblical prophecy may leap from one prominent peak in predictive topography to another, without notice of the valley between, which may involve no inconsiderable lapse in chronology," e.g. the blending of the first and second advents of Christ.
Varieties of Eschatological Theories

In view of the many unresolved issues regarding interpretation of prophecy there have developed a variety of eschatological theories:

· Premillennialism: theory that Christ will return before the millennium. He will descend to earth and set up a literal 1000-year earthly kingdom with its headquarters in Jerusalem.

· Postmillennialism: view that through evangelism, the world eventually will be reached for Christ. There will be a period in which the world will experience joy and peace because of its obedience to God. Christ will return to earth at the end of the millennium. This position lost popularity during the first half of the 20th century where the world wars argued that the world was not being won to Christ. Today, most evangelicals are either pre- or a- millennialists.

· Amillennialism: conceptually a form of postmillennialism, sees the millennium as symbolic and referring to the time between Christ's first and second coming, not to a literal 1000-year period. During this time Christ rule symbolically in men's hearts and second coming will mark end of period. Some amillennialists believe that Christ will never have an earthly rule, even symbolically; the millennium refers to Christ's celestial rule in eternity.

Hermeneutically, the issue that primarily divides pre- and a- millennialists is the question of how much prophecy can be taken literally or symbolically. 

· The premillennialist interprets most things literally:

· Christ will actually come to earth, set up a physical kingdom

· Reign for literal 1000 years

· Promises to Israel and the Church are to be kept separate; not valid to take physical promises to Israel, spiritualize them, and apply to church

· Scripture should be interpreted literally unless the context definitely suggests otherwise

· Amillennialist interprets more symbolically in view of the symbolic language of prophetic passages, they believe context does suggest symbolic interpretation:

· Millennial rule is symbolic rather than literal

· Kingdom is already present in men's hearts

· NT believers represent spiritual Israel, and therefore OT promises to Israel apply to the new Israel, the church

There is a hermeneutical basis for both the pre- and a- millennial models. Premillennialists are correct that context must suggest anything other than strict literal interpretation, but amillennialists are also correct in asserting that most prophecy and apocalyptic is symbolic, justifying a symbolic interpretation.

In absence of any overriding hermeneutical guidance on this issue, each interpreter's position must be checked for internal consistency in relation to all biblical data. A "goodness of fit" method may be helpful in deciding merits of any theory. Ultimately, some things are just not known for sure as in 1 John 3:2-3:

Dear friends, now we are children of God, and what we will be has not yet been made know. But we know that when he appears, we shall be like him for we shall see him as he is. Everyone who has this hope in him purifies himself, just as he is pure.

Principles for Interpreting Prophecy

1. Historical-Cultural Analysis: Wide variety of theories concerning end-times arises not so much from disagreement concerning principles of prophetic interpretation, but from application of those principles. Historical, contextual analysis is agreed to be of utmost importance, even in interpreting symbolic language/meaning, and whether a prophecy has been fulfilled.

2. Lexical-Syntactical Analysis: Careful study of context often reveals whether author intended literal, symbolic, analogical understanding of text. However, highly figurative, allusive, symbolic, poetic nature of prophecy and apocalyptic makes interpretation extremely difficult. Further, words may have significantly different set of denotations in original Greek, Hebrew, Aramaic that can result in faulty interpretations.

3. Theological Analysis: A number of parallel passages usually need to be considered, either in the same book, such as prophetic cycles, or in other books where prophets have spoken on same topic, filling in additional details.

4. Literary Analysis: Once determination has been made that passage is prophetic or apocalyptic, probability of symbolic/analogical allusions increases. Concepts of progressive prediction, developmental fulfillment, prophetic telescoping can be applied as appropriate. Comparison with other works of exegesis are extremely important.

Chapter 8

Applying the Bible Message  Pg 211-229

A Proposal for the Transcultural Problem

What are the implications of the intended meaning of an author of Scripture for us in a different time and culture?

· Narrative portions of scripture: how can we make these portions useful for teaching, reproof, correction, and instruction in righteousness in a hermeneutically valid way?

· Normative commands of scripture: do we transfer them wholesale into our time and culture, regardless of how archaic or peculiar they might seem to us? Or should we transform them?

Principlizing: An Alternative to Allegorizing Biblical Narratives

· Allegory arose out of proper desire to make OT passages relevant to NT believer

· Allegorism has been rejected now, though, because it subjectively imports meaning onto the text which the author did not intend

· A method is needed to make long historical sections of Scripture relevant to contemporaries

· Simple recounting of historical narrative is insufficient as it fails to make text applicable to today

· Principlizing is one method for making narrative sections of scripture relevant without importing new meanings to text

Principlizing attempts to discover in a narrative the spiritual, moral, or theological principles that have relevance for the contemporary believer. 

· Based on assumption that Holy Spirit chose those historical incidents that are recorded in Scripture for a purpose: to give information, to make a point, to illustrate an important truth, etc.

· Unlike allegorizing, principlizing imports no new meaning into text, but seeks to derive its teachings from a careful understanding of the story itself.

· Unlike demythologizing, it recognized the validity of both the historical details and the principles those details attempt to teach.

· Methodologically, the approach is the same as in the exegesis of any bible passage. When all hermeneutical processes have been completed, based on knowledge gained, interpreter can begin to understand the significance of the narrative in its original setting and then using a process of deduction, attempts to articulate the principles illustrated by the story.

· Example of Nadab and Abihu, Lev 10:1-11  Pg 213-217

· Analysis of the temptation process, Gen 3:1-6  Pg 217-220

Guidelines for Principlizing

1. Focus on those principles implicit in a story that are applicable across times and cultures. Details may change, but principles remain the same.

2. When deriving the meaning of a story as a basis for principlizing, the meaning must always be developed from a careful historical, lexical analysis: the meaning must be the author's intended one.

3. Theologically, the meaning and principles derived from a story must be consistent with all other teachings of Scripture or will be invalid.

4. Principles derived by this method may either be normative or nonnormative, e.g. it may be valid to say that a principle is sometimes in action today, but not necessarily that it always is, or only is.

5. Texts only have one meaning, but possible multiple applications. Principlizing is a method of application. The meaning is the intended one, but the application derived may refer to situations the author never envisioned. So to be valid the application must be thoroughly consistent with the author's intention.

Translating Biblical Commands from One Culture to Another

Two important questions:

1. To what extent are biblical commands to be understood as culturally conditioned and thus not normative for believers today?

2. What kind of methodology should be applied to translate biblical commands from that culture to our own?

From the extremes that both the scriptural principle and the behavioral command should be modified in light of historical changes to that all scriptural principles and commands must always be applied literally in the church today, many believers take a middle position. Majority of evangelical churches have implicitly agreed, by their actions, that some commands are not to be adopted literally today, e.g. the "holy kiss," foot washing, female preachers, husband and wife roles, etc. If the view is adopted that some scriptural commands are culturally limited while others are not, then it becomes necessary to develop criteria for distinguishing which commands are to be applied literally and which are not.

If the procedure is not to be simply arbitrary, the criteria must:

· Have demonstrable logic

· Be applicable consistently to a variety of issues and questions

· Be drawn from Scripture or at least consistent with Scripture.

Establishing a Theoretical Framework for Analyzing Behavior and Behavioral Commands

1. First Postulate: single behavior usually has ambiguous significance for the observer.

2. Second Postulate: behavior takes on more meaning for the observer as more is ascertained about its context.

3. Third Postulate: behavior that has a certain meaning in one culture may have a totally different significance in another culture.

Implications of the above postulates:

1. The meaning of a single behavior cannot be ascertained apart from its context. Analogously, the meaning of (and principle behind) a behavioral command in Scripture cannot be ascertained apart from the context of the command.

2. The meaning behind a given behavior can be more accurately  ascertained the more is known about the context. Similarly with Scriptural command.

3. Since a given behavior in one culture may have a different meaning in another, it may be necessary to change the behavioral expression of a scriptural command in order to translate the principle behind that command from one culture and time to another.

Two aspects of biblical commands need to be differentiated: the behavior specified and the principle expressed through the specified behavior, e.g. the holy kiss greeting (behavior) expressing brotherly love (principle). So, in making transcultural applications of biblical commands, three alternatives can be considered:

1. Retain both the principle and its behavioral expression.

2. Retain the principle but suggest a change in the way that principle is behaviorally expressed in our culture.

3. Change both the principle and its behavioral expression, assuming that both were culture-bound and are therefore no longer applicable.

Still, the analysis of biblical commands into principles and expressive behaviors is of little value unless there are some means for differentiating between those principles and behaviors that are culture-bound and those that are transcultural.

Some Preliminary Guidelines for Differentiating Culture-Bound from Transcultural Principles and Commands

Following guidelines are incomplete in that they do not cover every biblical command and principle and in that they are at this point tentative, intended to initiate discussion and further exploration.

· Guidelines for Discerning Whether Principles are Transcultural or Culture-Bound:

· Determine the reason given for the principle.

· If the reason is culture-bound, the principle may be also. If the reason has its basis in God's unchanging nature (grace, love, moral, etc.) then the principle should probably not be changed.

· Guidelines for Discerning Whether Commands (Applications of Principles) are Transcultural or Culture-Bound:

· When a transcultural principle is embodied in a form that was part of the common cultural habits of the time, the form may be modified, even though the principle remains unchanged, e.g. foot washing, holy kiss, etc.

· When a practice that was an accepted part of a pagan culture was forbidden in Scripture, this is probably to be forbidden in contemporary culture as well, particularly if grounded in God's moral nature, e.g. fornication, adultery, spiritism, divorce, etc.

· Define the intended recipients and apply the command discriminately to other groups. Some commands may have had local rather than universal practice.

Some Suggested Step in Translating Biblical Commands from One Culture and Time to Another

· Discern as accurately as possible the principle behind the given behavioral command.

· Discern whether the principle is timeless or time-bound (transcultural or culture-bound)

· If a principle is transcultural, study the nature of its behavioral application within our culture. The criterion for whether a behavioral command should be applied in our culture should not be whether or not it conforms to modern cultural practices, but whether it adequately and accurately expresses the God -given principle that was intended.

· If the behavioral expression of a principle should be changed, suggest a cultural equivalent that would adequately express the God-given principle behind the original command.

· If after careful study the nature of the biblical principle and its attendant command remain in question, apply the biblical precept of humility. 

